"They will know, just as we know, that there is no God beside you"-more positively than the verse's context allows. He argues that 36:5 leaves the door open for foreign nations to abandon idolatry and worship Yahweh; here divine punishment is education. Taken on its own, one might read the text as M. does. Yet, the following verses invoke the Exodus narrative, and they employ imperatives that request God to "give new signs and work new wonders . . . rouse your anger and pour out your wrath; subdue an adversary and drive away an enemy." In Exodus, God reveals God's might so that the Egyptians would know who God is (cf. Exod 14:18). Yet, they are nonetheless destroyed in the sea. Sirach 36:5 does not imply education for the nations; it is part of an Exodus motif that results in divine defeat of them.
This leads to a second methodological issue. M. pictures Ben Sira in most places as drawing on specific passages from Hebrew scripture, claiming that Ben Sira "knew his Bible" (59). Once a text has been identified, it becomes the exegetical lens through which Ben Sira is interpreted. As M. writes: "[T]he biblical background is the most important source for understanding Ben Sira's teachings" (232). Perhaps the most critical passage is Deut 4:5-8, which claims that Israel's wisdom and understanding will attract the nations. In the two places that M. invokes this passage, he assumes rather than demonstrates its influence, even though he explicitly makes it a centerpiece of his main argument (100). In his discussion of Sirach 17, he contends that Ben Sira "deliberately endeavors to erase the border between Israel and other nations," suggesting that "[p]erhaps, Ben Sira was at this point affected by Deut 4:5-8 which is the only passage in Deuteronomy where the foreign nations admire how wise and perceptive the people of Israel are" (58). The argument gets somewhat circular, since M. moves from arguing that Sirach 17 is throughout about the nations and positive toward them (a point of considerable scholarly debate) and that Deut 4:5-8 "perhaps" affected the passage to using Deut 4:5-8 as an analytical tool for discovering Ben Sira's positive attitude. He also sees in Deuteronomy 4 a "synthesis" of wisdom and law that undergirds Ben Sira's claims in chapter 24. For M., Deuteronomy 4 "has obviously affected Ben Sira" (98), arguing, based on Wisdom's residence in Jerusalem, that for Ben Sira Israel was "a wise and perceptive people" (100). Yet, in light of the centrality of this passage for his argument, he does not show convincingly how these verses, other than in their general contours and in Ben Sira's likely knowledge of Deuteronomy as a whole, lie at the heart of Ben Sira's attitude toward foreign nations.
These select examples illustrate the difficulties M. has in making his case. While I agree with him on any number of points, especially on the authenticity of chapter 36, I am not persuaded by his overall thesis. I completely concur
